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PREFACE
This paper is designed to create a curriculum for the Black
Church from a Christian Education perspective. Today salvation to
black people has become liberation. We as Christian Educators
can build a relevant curriculum for a meaningful ministry toward
liberation of an oppressed people.
I feel that Black people minds need to be liberated because
of internalization of Western Civilization views. This can only
come as a process of reeducating Black people mind.
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STATEMENT OF THE PROBLEM
The problem that the Black church faces is that it repre¬
sents a largely uncommitted force and untapped resources of untold
capacity. The church's role includes a moral obligation to foster
the awareness and human need of its people. The Black church's
obligation is to Black people, which can be carried out through a
Christian education program. The problem is that the Black church
has failed this obligation.
STATEMENT OF PURPOSE
This paper explores some of the reason for the need of
a Christian education program in the Black church. It is my feel¬
ing that Christian education can help in the development of libera¬
tion of Black people, because of the very nature of oppression in
this country. The Black church needs to reevaluate and reinter¬
pret its role. The Black church is the only institution in our
society, which can implement this type of function to liberate the
minds of Black people in this world.
STATEMENT OF RESEARCH METHODOLOGY
In this thesis, the author will seek out the opinions of re¬
spected persons in the field, which might be reflected in this paper.
The sources to be used in this paper are as follows: books, periodicals.
Journals and field work experiences.
DEFINITIONS OF PRINCIPLES TERMS
Christian Education: is the effort to make available for our
generation-children, youth, and adults
that God and Christ may carry out His re¬
demptive life of man.
Liberation: means to be set free from the confinement of a
slave mentality.
Black Theology: is a theology which has come out of "the
Black experience" in Africa and America.
Black theology is a critical study of
the being God in light of the existential
oppressed community, relating the forces
of liberation to the Gospel found in Jesus
Christ.
CHAPTER I
HISTORY OF THE BLACK CHURCH
There are certain factors which we as Christian educators
need to know before implementing a program for the Black church. The
history of the Black church is one of these factors.
"Black people was conceived in the womb of Africans
and later reinterpreted in America as slaves upon
reaching the New World.
These Africans were placed on auction and sold like cattles.
The process was only to degrade them, which stood for "brokeness" in
that no families ties were recognized. Wives were separated from hus¬
bands and children from parents. The slave masters used the degrading
process as an agressive instrument of oppression. This was a powerful
tool to establish, sanction, reinforce and internalize concepts among
the slaves that they were sub-human beings.
According to Mays and Nicholson, who wrote Negro’s Church felt
that early in the history of the Black people and while American
saw a contradiction between the gospel of Christ; between the spirit
of the gospel and the claims of white supremacy.
Today we recognized that Black religion is the product of the
African culture and the cultural environment of the Americans slave
system. In Cecil Cone's book. The Identity Crisis in Black Hieology,
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William B. McClain. The Genius of the Black Church (Christianity
and Crisis) Vol. 30. Number 18, November, 1970. Quoted from Leverne Bennett,
"Black Mood, p. 1.
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he says, "it opened up the slaves inner being, enabling him to dis¬
cern levels of reality not knowing before. The Almighty Sovereign
God became the very foundation for every dimensions of the slave's
2
life."
The Church has always been important to Black people. Black
people have played unique roles in the American society. Institutions
that have developed and have become a part of this country came into
being without consideration of the presence and contributions of Black
people. It was either assumed that Black people would automatically
fit into and be comfortable in American institutions and organization,
or else they were deliberately excluded. Black Americans reacted in
one of two ways; apathetic acceptance or creation of their own counter
organizations and institutions.
Many people may conclude that during the period of slavery,
the Church served only as a replacement or substitute for the tribes
that Black people belonged to while in Africa. A most tragic note
about slavery is the fact that people were taken out of their family
settings and were separated and brought to a land where everything
was new and different.
The first formally organized all-Black congregation within
Methodism was probably established in 1794 at Philadelphia by Richard
Allen. This congregation came about because Richard Allen and other
2
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black worshippers were jarred from their seats at worship when they
were not seated in their "places" in the church. This congregation
later joined with other black Methodist congregations to form the
African Methodist Episcopal Church in 1816. In 1822, the African
Methodist Episcopal Zion Church formed and elected its first bishop.
The early Christian church had as one of its major purposes
the creation of the opportunity for the Christian minority to come
together and affirm its faith in Jesus Christ. The early Church
helped the followers of Jesus to develop a sense of community even
though they were persecuted by the larger non-Christian community.
"Blessed are you when men revile you and persecute you and
utter all kinds of evil against you falsely on my account. Rejoice
and be glad, for your reward is great in heaven, for so men persecuted
3
the prophets who were before you." The early Church remembered and
acted on these words of Jesus. The early Christians were reviled and
persecuted for His sake.
It is an interesting repetition of history when we compare the
early Christian church to the early slave church in America. For both
had to meet the needs of a persecuted people.
If you can just imagine: you are taken away from your home in
chains, separated from friends and your family, placed among people
who do not speak your language, and then taken to a strange land where
3
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-4-
you have to work without pay for people who seem so different from
you. If you can imagine this, then you might be able to feel what it
must have been like to be a slave in early America.
So the Church became the place where people could participate
in the singing of songs that linked them with their African past. The
slave used songs of their masters, but they sang them in a dialect
that was strange to the European and American. The early Black church
was a place of emotion, rhythm, and spirituality.
Today, the church is still an Important institution for the
Black community. It still serves as a gathering place that pulls to¬
gether people from many different worlds of experiences. There are
people who work primarily with their hands, those who have professional
skills, and those who are unemployed. In every large city, there are
Black Churches that are regularly attended by people whose economic
situation has made it possible for them to move out of the inner city
to suburbia. But they still go back to the inner city community to
church to renew friendships and to remember their history. The Black
church is a living reminder to Black people of their history and their
continuing struggle.
The Black church has been and is today many things to many
people. It serves as a place where people can get some kind of re¬
cognition that they do not find elsewhere; while at the same time, it
provides a place where one can have an opportunity for leadership.
Even though it is not true today as it once was, there is a great need
for leadership opportinity in the Black community.
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The Church is an institution. That is to say, that the church
has organizational structure that involves people in doing the its
works in various ways. An organization needs a paid staff. The staff
person (or persons) has to carry out decisions that the organization
makes. All of us can become so busy keeping the institutional machinery
going, on both the local and the denominational level, that we lose
sight of the Christ and the faith that we say we are committed to.
By now every person should be aware of the fact that racism
is in the church and in all of society. Racism is said to be the
next step after racial prejudice. Racial prejudice is having a ne¬
gative attitude toward a person or group of persons that is not based
on fact or personal experience. It is prejudging a person without
ever getting to know him.
But racism is what happens when racial prejudice is acted out.
One aspect of racism is denying people the right to buy a home in a
community where they want to live, because they are racially different
from other people who live there. Another aspect of racism may be
denying people jobs, adequate education, opportunity for advancement,
all because they are different and felt to be different churches.
"They were public places, in full view of the slaveholders and
often erected with their blessing and financial assistance. In the
South they remained, for a time, under white control. White preachers
often officiated at the services of the earliest Black congregations.
It was not until Black preachers began to be called by these all-Black
or predominantly Black congregations, that the fear of conspiracy be-
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gan anew to gnaw at the hearts of the white ruling class and Black
ministers began to be harried and persecuted until it was unmistakably
4
clear that they would pose no threat to the community." They were
warned that they had a sacred trust from the white people. The Black
preacher, however, was not so naive. He was likely to be the most
intelligent man in the community. He knew he was being watched by
the whites, but he also knew how to make the best use of his oppor¬
tunities to teach Black people what they ought to know about themselves
and their situation.
The Black people and the Church in America have had many
clashes that have brought about some type of need for a Black Church
under Black control. Andrew Bryan was one of the pioneep Black preachers
in the South. Born into slavery in 1737 at Goose Creek, South Carolina,
he was baptised by George Liele, another early Black preacher in
Georgia, who escaped to Jamaica with the British during the Revolu¬
tion and organized a church in Kingston. At first, Bryan preached
to both Blacks and whites in Savannah, but on January 20, 1788, "he
5
became minister of the first African Baptist Church in that city."
Black people have developed their own religious denominations
in America. A few of these denominations are the African Methodist
Episcopal (AME) church, the African Methodist Episcopal Zion (AMEZ)
4
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Church, the Christian Methodist Episcopal (CME) Church, African Baptist
Church, and Pentecostal. These denominations are active in America and
in other parts of the world today. They developed because the white
Methodist Episcopal church felt it necessary to threat its Black
members in ways that different from the way it really treated its
white members. Some Black methodists found it necessary to withdraw
from the original methodists church and set up their own churches and
their own denominations.
The denominations are active in the National Council of Churches
and the World Council of Churches. They are members of the World Meth¬
odist Conference.
The Baptist church has more black members than any other denomi¬
nation. The Baptist church does not have bishops. The local congre¬
gation is not responsible financially or organizationally to a con¬
ference or jurisdiction or a general body.
In conclusion, the Church must be willing to share and accept
the black experience. Just as the churches of America have been urged
to study and internalize the documents that have emerged from the Con¬
sultation of Church Union (COCU), these same churches should be urged
to study and explore the gifts and experiences of the Black church.
Christlendom might do well to listen to the voices of those who re¬
present the black church. We speak of the Third world, composed of
people of color and around the world. Most of them live in poverty
and are almost powerless. As our world gets larger, black churchmen
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and church-women are able to relate to Africa, Asia, and South America
in ways quite different from the ways any white church has related in
the past. We can communicate with all nations through mission and
out-reach programs.
The Black church, through organizations like the National
Committee of Black Churchmen, has talked about and demonstrated a new
kind of ecumenical movement that has as its major goal—liberation and
freedom. Also, a new kind of evangelism (confronting people with the
message of Christ) has emerged in the Black church. We must be like
the prophet Amos. "Let justice roll down like waters, and righteousness
6
like an everflowing stream." (Amos 5:24)
A. Black Worship
One important contribution that Blacks have made to the practices
of religion in America is the Inclusion of emotionalism. In worship that
has not been overly influenced by the practices of whites, there is the
presence of open emotional display. In worship, people may cry; they
may say Amen in a voice loud enough for others to hear. Sometimes
people let themselves go so that they shout. This is in marked con¬
trast to most services that seem to cater to the mind alone. The Black
people has attempted to recognize both the minds and emotions of its
worshippers.
Worship in the Black church celebrates life, because it gives
6
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the power to service, Lerone Bennett points out the Black Mood.
"The essence of the Black tradition is
the extraordinary tension between the
poles of pain and loy, agony and ectacy,
good and bad, Sunday and Saturday."7
Worship in the Black church traditions is a creative experience
which comes out in the Black experience. Worship experiences reflects
liturgy and theology arising out of the happenings of Black people
living on the cutting edge.
In Black church worship reflects an openness, a free-style and
a closer relationship to life in which the sacred and secular united
to affirm God's wholeness.
Black worship is a liberating event for Blacks who have the
experience that bears witness to God's presence in their minds.
Black worship can be carried out through prayer, testimony, songs,
and sermons.
The genius of the Black church is that it has brought a people
through the crisis chamber of the past two centuries. It has sustained
Black people throughout the history of the Black man in this nation
with a gospel that has been interpreted without a dichotomy of social-
religious, soul-body, priestly-prophetic categories. It declares that
God's humanizing activity in the world is the tearing down of old
systems that dehumanize and enslave and the building up of new structures and
7
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Negro Mood." p. 4.
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xnstitutions to make the ordering of life more just, peaceful and
human. Such structures and institutions must be responsive to the
human needs of the dispossessed, the disinherited and the powerless,
and accountable under God to all whom they exist to serve. The Black
Church affirms the unity of life in the midst of seeming contradictions.
B. Mission of the Black Church
The Black church have made many worthwhile contributions for
the good of Boack people, the nations, and the world. Likewise,
Black churches have provided a soul of ethical, moral, and spiritual
balance that cannot be treated lightly. But, the pointed questions
of the moment are what is the mission of the Black Church? What can
Black churches do in light of recent development? I shall attempt to
give factual and forthright answers to the very significant questions.
At the outset, I feel that the Black Church have a mission
and a moral obligation to foster Black Awareness, Black Culture,
Black Pride, and Black Progress, all within the framework of their
religious operations.
Black Awareness
Black awareness simply means facing up to the fact that Black
people not only exist, but exist as meaningful and worthwhile elments
in our school order. I think it is the duty of the Black minister to
keep before his people the fact that "all men are created equal"
(black men not excepted) and that God intends for all of his children
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to have equal opportunities to share a wholesome, worthwhile existence
upon this earth1 Black awareness also means that being ashamed of
our color is needless, pointless, and out of touch with reality. Be¬
cause the Black churches have not emphasized this fact forcefully
enough, sources of Black pseudo-intellectuals have abandoned Black
churches under the false premise and illusion that white church member¬
ship gives them status that they cannot gain in black congregations.
The truth is, they want to imagine themselves as white because of mem¬
bership in a white church. In some instances, however, when Blacks
have moved into white churches in sufficient numbers, the whites have
simply moved out, leaving an all black congregation with a white
minister.
Black Culture
With reference to Black Culture, I want to point out just one
entity which so-called educated, and intellectual blacks have tried to
eliminate, namely the Black Spirituals. What Blacks have failed to
realize is that until the twentieth century, the so-called Negro
music (blues, folk songs, jazz, work songs, gospel numbers and spirituals)
represented the only authentic American contribution to the world of
music, period. Likewise, the art, literature and distinctive crafts¬
manship of black people have been significantly left out of many
accounts of worthwhile creativity. And I think black pastors and
churches should "carry the ball" in uncovering and revealing the
truth about these matters. This is but one instance, mind you, of a
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tremendous culture (and cultural) lag on the part of the black
church.
Black Pride
With reference to Black Pride, I believe that the Black
churches should not only take pride in the achievement and accomplish¬
ments of persons of color, but should spread and teach the same with
every ounce of fibre at their disposal. In this connection, I think
its deplorable that so many of Black churches seem to be running races
to use white-owned facilities for banquets and other affairs of similar
nature. I recall rather vividly that these affairs were held in other
quarters less than ten years ago, because these recent facilities were
not available to black citizens. Admittedly, it is our prerogative
to spend our money where we choose. But why indicate so glaringly
that we just have to use the white man's facilities? Why not use the
facilities of black people where they will suffice? Sure not all
black facilities are so far below par, when they were all we had a-
vallable just a few short years ago. I also admit that there are
certain gatherings among us which require usage. But, I doubt ser¬
iously that every little "cat-fight" deserves to be carried out of
our own neighborhood! Besides, if black church people are going to
run like wild fire into white-owned facilities, they just might be
aiding and abetting the humiliating argument of some white quarters
that "all niggers want is a chance to associate with white folks,"
or assimilate into the main system.
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Black Progress
I believe that Black churches can and should stand at the helm
and vanguard of Black Progress in our times. Black churches could
patronize black businesses that measure up in quality and help make
them bigger and better. Black churches could offer scholarship aid
to needy youngster in their midst and thereby aid the educational
advancement of Black Youths I Black Churches could pool resources and
create their own shopping centers with subsequent additional job
opportunities for other black citizens. Quite frankly, I think that
if more black ministers would buy a few more clothes from black
clothiers and tailors, it would be termendous morale booster for
all concerned. The black businessman automatically has two strikes
against him in the outset. First, the white trade is largely out
where he is concerned. Secondly, a large segement of black buyers
still believe the white man's ice is a little colder. The black
church just might help to off-set somewhat, if not completely dispell
these irregularities. The task of the Black church is to reveal its
true nature and mission.
CHAPTER II
Definition of Theology and How Black Theology
Applies to the Black Church
James D. Smart reveals the source from which the theology has
cornel
"The pressure for the recovery of theological
concern in Christian education has not come in
the main from educational leaders, rather, it
has come from underneath, from young people
and adults who in the world today are confronted
with non-Christian faiths, and demand their leaders
to tell them plainly what the Christian faith is
in distinction to all other faith."8
According to Allen 0. Miller, "Christian Theology is funda¬
mentally a confession of what God has done, or what He is doing,
9
and of what He promises to do."
Theology stems from God's activity and is limited only by
the bounds of his self-disclosure. Theology is born when faith,
man's personal response to God's redemptive grace offered through
Christ, attempts to answer man's theological questions about the ulti¬
mate meaning of his existence. This is a theology from the existential
perspective.
8
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(Philadelphia: Westminister Press, 1951), p. 63.
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Wesner Fallow propose a definition that speaks to Christian
education. He defines "theology as the process of making faith
articulate. It is the structure which gives principles trangibles
form?" From that if follows that very attempt to set forth religious
beliefs involves theology. Christian education cannot escape theology
because it is "Christian" and must entertain beliefs about Christ, which
alone involves theology.
In view of the above description of the essential nature of
theology, there are three important functions according to Wesner
Fallow that theology must perform as it speaks to Christian education.
It must (1) give a realistic perspective of the nature of Christian
faith, (2) offer guidance and insight into Christian values, and (3)
define the goal of Christian education in the light of biblical reve¬
lation.
Proceeding from the conviction that theology itself is the
attempt to deal with the realities of human experiences from the per¬
spective of the divine-human negotiation. Black Theology lifts up the
reality of the experience of black ness in America as being relevant
to the theological task.
Christian theology has a task to delineate and set forth the
nature, character and uniqueness of Christian faith as it witnesses to
the revelation of God given through Jesus Christ. For this purpose the
10
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message of the Bible, as the record of that revelation, must be the
central concern of theology and Christian education. God is the center
of the biblical record and it is He who is revealed within it pages.
A. Black Theology
Let us turn to a discussion of the mission of the black church
and the theology upon which it depends.
The mission of the Black church is liberation. It is essential
that the goal of the church he clear as we design a program to achieve
that goal. If we understand that the goal of the Black church is liber¬
ation, we will understand what we must be about individually and collec¬
tively if we are to be in accordance with God's will.
In his book, A Black Theology of Liberation, James Cone gives an
explanation of the Christian faith in relationship to the oppressed as
it arises from the biblical tradition.
In the Old Testament, God delivered the Israelites from Egyptain
bondage and in so doing revealed that he is the God of the oppressed
You have seen what I did to the Egyptains,
and how I bore you on eagles' wings and
brought you to myself. Now, therefore
it you will obey my voice and keep my
covenant, you shall be my possession
among all people. H (Exodus 19:4-5a)
Cone further points out God's involvement in Israelite history
indicates his concern about the oppressed within the Israelite community.
11
James H. Cone, A Black Theology of Liberation (New York:
J. B. Lippicott, 1970), pp. 18-20.
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The rise of Old Testament prophecy is due
primarily to the lack of justice within the
community. The prophets of Israel are pro¬
phets of social justice, reminding the peo¬
ple that Yahweh’s is the author of justice...
The consistent theme of Israelite prophecy
is Yahweh's concern for the laco of social,
economic, and political justice for those
who are poor and unwanted in society. Yahweh,
according to Hebrew prophecy, will not
tolerate injustice against the poor; through
his activity the poor will be vindicated.
Again God reveals himself as the God of lib¬
eration for the oppressed.12
Black theology is a theology of, by, and for black people
which has come out of their experience in America. It is a way of
looking at God, the life and the teachings of Jesus Christ, self,
and the world in the light of the Black Experience.
Black Theology is a reaction to the refusal of white theo¬
logians to come to grips with the theology of the disadvantaged, the
disenfranchised and of the oppressed.
Black Theology is an attempt in a positive sense, by black
scholars to become aware of the presence of a theology that has al¬
ways been in the process of becoming, but has only recently stimulated
attempts to have it systematized.
Black Theology affirms the centrality of the Scriptures, where¬
by they can be seen not only as supporting the struggles for justice,
freedom, and human dignity in times past, but also as a summons and a




Black Theology is a theology of Revolution. It summons Chris¬
tians to revolt against any ideology, any religious, social, political,
or economic structure or system and/or any individual which seeks to
openly or subtly deny or do violence to the selfhood of any individual
or group.
The task of the Black theology is to explicate the meaning of
God's liberating activity so those who labor under enslaving power
will see that the forces of liberation are the activity of God himself.
Also it help analyze the meaning of hope in God in such a way
that the oppressed community of a given society will risk all for
earthly freedom.
Living is risk. We take it in confidence. The Black community
has been brutalized and victimized over the centuries. The recognition
that comes from seeing Jesus as Liberator and the gospel as freedom
empowers black men to risk themselves for freedom and for faith. This
faith we affirm in the midst of a hostile, disbelieving society. We in¬
tend to exist by this faith at all times and in all places.
In spite of brutal deprivation and denial, the black community
has appropriated the spurious form of Christianity imposed upon it and
made it into an instrument for resisting the extreme demands of oppres¬
sion. The Black experience has enabled the black community to live
through unfulfilled promises, of the gospel. Black people have survived
<
the terror. We now commit ourselves to the risks of affirming the
dignity of black personhood. We do this as men, women and as Black
-19-
Christians. This is the message of Black Theology. In the words of
Eldridge Cleaver: "We shall have our manhood. We shall have it or the
13
earth will be leveled by our efforts to gain it."
Black Theology is a theology of black liberation. It seeks to
plumb the black condition in the light of God's revelation in Jesus
Christ, so that the Black community can see that the gospel is commen¬
surate with the achievement of black community. Black Theology is a
theology of "black ness." It is the affirmation of black humanity that
emancipates black people and white racism thus providing authentic
freedom for both white and black people. It affirms the humanity of
white people in that it says "No" to the encroachment of white
oppression.
The message of liberation is the revelation of God as revealed
in the incarnation of Jesus Christ. Freedom is the gospel. Jesus is
the Liberator! "He ... hath sent me ... to preach deliverance to the
captives." Thus the black patriarchs, and we ourselves, know this
reality despite all attempts of the white church to obscure it and
to utilize Christianity as a means of enslaving blacks. The demand
that Christ the Liberator imposes on all men requires all blacks to
affirm their full dignity as persons and all whites to surrender
their presumptions of superiority and abuses of power.
13
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B. A Theology of the Black Experience
A theology of the Black experience must be a theology that
is true to biblical witness, but must also know what it means to be
black. Black experience will give an account of Black people pre¬
sent predicament who has a sense of biblical history as well as the
awareness of their own presence in this situation.
The time we live in demands that we move beyond the implied
theological understanding of resignation, accomodations, integra¬
tion and separation. There is a need for a systematic analysis of the
Black experience that is compatible with the Christian faith.
We have now come to realize that we cannot move to the
universal except by way of the particular. Our understanding of the
God of the universe must come through our own particular experience.
Therefore, we need a theology of that experience.
C. Eric Lincoln, in his book The Black Experience in Religion,
points out;
"The prevailing doctrine of the White
Church was insidously racist. It
invited Black people to believe in
their own inferiority as are act of
God, while suggesting that the white
man was God's chosen instrument for 14
leadership and preeminence in the world."
However, it was the doctrine of white church, which cause
Black people to hate themselves and each other.
U
C.C.P. C. Eric Lincoln, p. 2.
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This doctrine was slave-making, slave-keeping, ego-destroying
doctrine, which distorted the Black experiences.
Today the Black experience has helped Black people to be self-
conscious about the meaning of their blackness and to search for
spiritual fulfillment in terms of the Black experiences in history.
C. The Meaning of Liberation
James Cone, in his book God of the Oppressed, points out
"that liberation is the project of freedom whereas in the oppressed
15
realize their fight for freedom." Black people can fight for
freedom and justice, because freedom is a divine right of creation.
God who is Black future is also the ground of their struggle. The
liberated person encounters God in faith, which true humanity is
actualized in God.
Liberation helped Black people to affirmed their being, and
who they are created to be God's freedom for humanity is the divine
liberation of the oppressed (Blacks) from bondage.
Black people can be liberated through a reeducational pro¬
cess, that can take place in the Black church. As Christian educators,
we need to develop a proposal for a Christian education program. The
next chapter leads us to the need for Christian Education in the Black
Church.
15
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CHAPTER III
The Need For Christian Education in the Black Church
This thesis explores some of the reasons for the need of Chris¬
tian education in the Black Church.
Christian education enables each person to experience the
reality of God and to respond in faith and love. Christian education
permits one to make a commitment to God and strive to become fully
human as he or she seeks to reach his highest potentials of self ful¬
fillment. I feel that Ghristian education is vital in the develop¬
ment of Black church in this country, because of the very nature of
oppression in this country. Christian is a means of liberating the
minds of the oppressed, for this was the nature of Jesus Christ ministry-
-to liberate.
"Christian theology is a theology of
liberation. It is a rational study
of the existential situation of an
oppressed community, relating the
focus of liberation to the essence
of the gospel, which is Jesus Christ.
This means that its sole reason for
existence is to put into ordered
speech the meaning of God's activity
in the world, so that the community
of the oppressed will recognize that
their inner gospel but is the gospel
of Jesus Christ."^^
16
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Liberation can only come about through the process of
Christian education which has as its primary concern the concepts
of change. Christian education is to let man see God’s activity
in the life of men and how God is active in the life of men today.
Christian education should take an active role of the Black
church in meeting the needs of the Black community. Christian educa¬
tion should be available at the Black church to promote a greater
sense of self awareness, personal efficacy, and personal responsibility.
A. Objective of Christian Education
The objective of the Christian education is stated in Design
for Teaching and Learning.
"The objective of Christian education
is that all persons be aware of God
through his self-disclosure, especially
his redeeming love and revealed in Jesus
Christ and that they respond in faith
and love—to the end that they may know
their human situation means, grow as
sons of God rooted in the Christian
community, live in the spirit of God in
every relationship, fulfill their common
discipleship in the world and abide in
the Christian hope."l7
The characteristics of the objective that Christian education
reflects the convictions of the Christian faith—that is the aware¬
ness of God's love would help Black people respond in faith and love
17
A Design for Teaching Learning. St. Louis: The Bethany
Press, 1967, p. 8.
CHAPTER III
Proposal for the Black Church
Christian education in the Black church is the survival of
our philosophy for Black liberation. Christian education program for
Black church can only be carried out by Black people in the church.
I am proposing the following program for Black Church.
A. Saturday Education Training School
This program is for adults who have not finish school. We
have a great many of adults who have not completed a elementary or
high school education. As a Christian educator we need to teach our
Black people how to read and write. This program will be held at
the church each Saturday for two hours.
B. Black Hymnal
The educational program will be the creation of Black hymnal
which will be inclusive spiritixals, hymn, gospel and Black anthem.
This will be preserve the Black culture expressed by Black people.
C. Course in History of the Black Church
This will define the authentic history of the Black church,
which is not taught in the public schools.
D. Sunday School
The program should include Sunday school which social ethics,
the bible, and other Black religious materials should enhance the
-24-
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Black church liberation struggle.
The Sunday School should function as a communicating agency
of the Church which teaches "the Bible to all its members accord¬
ing to their spiritual needs," and thereby helping in Church to
"serve as an outreach and training agency, magnify winning the lost
18
to Christ, enlist new members in the mission program."
Arthur Flake, The author of The True Functions of the Sunday
School, used the available Methodist Sunday School quarterly as a
primary source for interpreting Biblical passages and basic doctrines
of the Church and to open discussion on the larger questions—biblical
theology, and existentialism—that concern high school and college
students. The students brought to the Sunday School sessions ques¬
tions resulting from their classroom experiences.
Students communicate in the form of personal expression, as
well as creative expression. "There is a need to provide opportunities
19
for acquiring and using a variety of non-verbal skills of expression."
Non-verbal communication takes place in every teaching situation. It
is expressed in feelings of at-homeness with the teacher, and of love
and trust. It may also express itself in negative attitudes; however,
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Arthur Flake, The True Functions of the Sunday School (Nashville
The Sunday School Board of the Southern Baptist Convention, 1951), pp. 26-
27
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John Harrell, Teaching is Communication (New York: The Sea-
bury Press, 1965), pp. 110-11.
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"the student’s response may be a communication to himself alone, but
20
increasingly he must develop skills of communication with others.
The effective teacher aids in his relationship to others so that
communication with others is made possible.
Different Methods
There are varieties in procedure or methods which may be used
by the teacher in achieving the short-range goal laid out, or the
over-all goal of Christian education. For example, persons learn
to live by living the life-centered method, Randolph C, Miller,
author of Education for Christian Living, has suggested the following
methods of teaching: material-centered (Bible-, Church-, and doctrine-
21
centered) and life-centered.
The material-centered method makes use of the Bible, the
Church, and doctrine for its emphasis on the mastery of content.
The Bible-centered method focuses on Bible study. The Church-centered
method pertains to the history and nature of the Church. The doctrine—
centered method deals with the learning of Christian beliefs. The life-
centered method overcomes the limitations of the focus on content by
a concern for the development of the individual, learning by living.




Randolph C. Miller, Education for Christiant Living (New Jersey
Prentice-Hall, Inc., 1956), pp. 173-177.
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ings, prayer, and group planning.
E. Family Worship
The family worship would take place bi-monthly. Family wor¬
ship is designated in order to meet the needs of a family as a unit.
The worship service would begin at 9:15, where the minister would
give a sermonette or story of family problems. Worship service
is an opportunity for the pastor or leader to communicate with the
congregation on family problems basically with children primarily
in mind. The service should be set up with a junior choir, and youth
participation in the service. The service will not last for more
than forty-five minutes.
F. Counseling Service
This is a service that is needed in every Black church. The
counseling service will be set up for marriage counseling, drugs and
sex problems for youths and adults.
In this proposal such courses as Premarital education, and
Preparental education will be taught.
Premarital education deals with the sociological and theological
elements in the interpretation of marriage. This course will be ap-
proched with topics, such as Problems of Dating, Sex, Engagement and
Marriage. This course will provide some norm for selecting person
with whom the other is compatible with mutual understanding.
Preparental education course will be concerned in the train-
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ing of children in terms of the potential parents. The church has
failed in the training of children, because it has not provided in
the religious preparation for the arrival of a child, as well as
the psychological training.
G. Training the Laity Program
The purpose of this study or program is to suggest to the
pastor or Christian educator some techniques and methods which might
be used to enable leaders to develop leaders. The pastor or leaders
can actualize this program by establishing a profile of each member
of his or her congregation. This would include one's name, address,
occupation, education and whatever this leader deem pertinent. The
leader could set up a program by role playing, course training period,
and evaluation period of training. Educators or minister could use
leaders to help in the training and development of other potential
leaders.
I. PROPOSAL FOR CHRISTIAN EDUCATION CURRICULUM PLAN FOR
AFTERNOON DAY CARE PROGRAM
Statement of the Problem
It is my feeling that a Curriculum Plan for Christian Educa¬
tion helps in the development of Adolescent. The problem is that
the Educational Systems of today cannot totally contribute to the
learning of our children. According to the mass media the average
child in public schools read below the normal grade level. For this
reason I feel as an Educator it is necessary to equip each student
with self-awareness, responsibility, and personal efficacy.
Purpose
The purpose is to motivate each individual according to his
own level of understanding by exposing the child to Christian
Education. The curriculum plan is an attempt to get each child to
respond to awareness. Educators must design their curriculum around
the individual needs. This will give the child something to do after
school which will be meaningful to him.
Limitation of Study
The Curriculum Plan for Christian Education limits me to
one particular age group 5-13 years old.
I am limited with the time that I have available to put in
at the Afternoon Program. I will be working from 3-4 on Thursday.
-29-
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Place - Allen Chapel African Methodist Episcopal Church - Greenwood,
South Carolina
Time - 3:00 p.m. - 5:00 p.m.
Every weekday (Monday - Friday)
I am proposing the following curriculum plan:
Tutorial Session:
Recognizing the overcrowded conditions in the public schools,
I see a need for a tutorial program at the Afternoon Program. The
purpose of the tutorial program is designed to give individuals
special attention in areas in which they need it. The second purpose
is the development of a relationship with the tutor and tutoree as
persons.
Musical Hour:
This program is to expose the children to other types of music
to give a knowledge and appreciation of different types of music.
Bible Study
This program is designed to help children understand the scrip¬
tures. Also it will be an informal setting which children understand
and enjoy more.
Methodology
In this program I plan to use audio-visual completely. Using




This play is used to motivate each individual. We will have
record hops, movies, and games.
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